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ABSTRACT

The Taliban', in its two governments (1996-2001 and after August
2021), tried to establish an order based on religious laws and princi-
ples. The main question in this regard is whether or not this order is
based on any theoretical framework. Apparently, among the various
existing theories, the Taliban's Sharia-based order is more akin to
Davis's theory of the ‘sacred society’. Hence, by drawing on a theoret-
ical framework the principal elements of which are proposed by Da-
vis, this article seeks to assess the Sharia-based order of the Taliban
and its social aftermaths and to compare them with Davis's sacred
society. The second question to answer is whether the Taliban's in-
tended order accords with Davis's sacred society. The results show
that, in their second term of governance, the Taliban strived to con-
duct actions deemed ‘abnormal’ by the international community with
greater caution and gentleness, but they continue to pursue the same
goals and methods as during their first regime. This involves opposing
modern norms and values accepted by the international community.
Research findings suggest that, while the characteristics described by
Davis for his traditional and reactive sacred society largely match
those of the society under the Taliban rule in both periods of their
governance, there are notable differences in detail.
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1. INTRODUCTION

Talibanism is a politico-ideological movement that emerged as a reac-
tion to the inability of the Mujahideen government, led by Burhanud-
din Rabbani, to establish a widely accepted political system. After
capturing Kabul in 1996, the Taliban seized the power from the Muja-
hideen warlords in Afghanistan. Their motto was to ‘enforce Islamic
Sharia and to stamp out corruption and sins’. In their rule, they showed
a very strict facet of Islamic Sharia, rooted in their specific religious
interpretations and Pashtun tribal traditions. Their state was short-
lived, overthrown by the US invasion of Afghanistan in 2001.

Twenty years later, however, in August 2021, they managed to re-
turn to power by recapturing Kabul and ousting the Islamic Republic
of Afghanistan. Throughout both regimes, the Taliban aimed to estab-
lish a centralized and authoritarian system referred to as the ‘Islamic
Emirate”,” characterized by a Sharia-based order.

During their second tenure, the Taliban returned to power twenty
years after their first rule. During this interim period, the administra-
tions of Hamid Karzai and Ashraf Ghani, backed by the U.S. and its
allies, implemented economic, political, and cultural reforms, achiev-
ing notable successes in areas such as the establishment of modern
state organizations, elections, freedom of the press and women's
rights, more than ever before in the country's history. Despite these
advances, their governments ultimately failed and collapsed, demon-
strating the challenges a traditional society like Afghanistan faces in
establishing and expanding modern institutions.

Given the above considerations, there appears to have been little
significant change in the Taliban's goals and methods in their second
term compared to their first term. The same inflexibility observed dur-
ing their first rule persists. However, based on their previous experi-
ence of governance, rather than from an ideological stance, the Tali-
ban recognize the need to engage cautiously and meticulously with
Afghan society and its citizens in order to gain the international sup-
port and legitimacy crucial to their survival.

This study aims to clarify whether the Taliban's Sharia-based rule
in their first and second governments can be interpreted under Davis's
definition of the sacred society. Accordingly, the primary question of
this study is whether this rule fits Charles Davis's definition.
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The importance of addressing this question lies in the need for the
international community to understand whether the Taliban's Sharia-
based order can adapt to international norms and values and embrace
modern civilization, or whether it will persist in its opposition to them.
If the latter continues, the Islamic Emirate is likely to face significant
challenges and lose the chance for international recognition and mem-
bership in the global community. Thus, this research serves as a test to
evaluate the critical issue of the struggle between ‘tradition and mo-
dernity’ and the ‘socialization of modern renewal versus the Taliban's
Sharia-based order’. Ignoring the outcome of this struggle is not an
option for any individual, state, organization, or institution.

2. METHODOLOGY

This study is descriptive-analytical and adopts a comparative qualita-
tive approach. Although comparative studies are various in forms, this
study is based on the ‘Pattern Matching’ method first coined by Don-
ald Campbell in 1970. The method relates the data to the theory, and
the hypothesis is that there is one pre-existent theoretical pattern about
an important given problem or event. In other words, there is a theory
or a set of theories about a given problem or event that suggest and
predict patterns. Considering the facts, it is then assessed whether the
problem or event in question fits this theoretical pattern, or whether
the problem or event has occurred in accordance with this pattern.
On the basis of this method, one can determine whether the problem
or event follows or matches the expected pattern (Chalabi 2007: 21-22).
In this respect, the main goal of the research is to determine whether
Davis's theory of the sacred society matches the Sharia-based rule of the
Taliban in the two periods of their power in Afghanistan and whether it
has such a capability.

3. THE BACKGROUND TO THE STUDY

There are several studies conducted on the sacred society, religious
rule and chaotic conditions in Afghanistan. The latter subject address-
es the attitudes and behavior of the Taliban. However, no research has
been conducted using the approach of this study. So far, only a few
researchers have employed Davis's theory of the sacred society. For
example, Zakeri (2020) in an article entitled ‘The Sacred and the Mor-
al in Post-revolutionary Society: Desacralized Sacred’, Mohadessi
(2019) in the book God and Street, Zahed (2015) in the book Exist-
ence and the Sacred Thing, Shariati and Zakeri (2015) in an article
entitled ‘The Status of Religion in Iran: Desacralized Sacred’, Aref
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Hosseini (2008) in the book The Sacred Utopia: A Criticism of the
Four Patterns of Utopia set by Western Thinkers Compared with the
Islamic Utopia of Mahdi, and Mohammadi (1998) in the book Follow-
ing the Sacred, in Love with the Secular: An Introduction to the Soci-
ology of Religion in Iran have tried to analyze the process of seculari-
zation in Iran with all its ups and downs. Each, in their own way, has
attempted to determine the relationships between the secular and the
sacred things in Iran, especially after the Islamic Revolution. While
these attempts are in some ways consistent with Davis's theory of the
sacred society, they depart from his generalizing theory by being spe-
cific to Iran.

On the other hand, many research works have been conducted on
the traditional Afghan society and the Taliban with a particular out-
look about the situation. In his article ‘Afghanistan: The Shifting Re-
ligious Order and Islamic Democracy’, Anwar Ouassini (2018) as-
sesses the relationship between the religious system and the newly-
formed democratic organizations in Afghanistan. He argues that the
legitimation of the political sphere by the Islamic religious order re-
veals that the Islamic authority and legitimacy given to political insti-
tutions is shaped by political interests, not by a religious doctrine.
In their research entitled ‘The Effect of Religious Restrictions on
Forced Migration’, Kolbe and Henne (2014) evaluate thirteen coun-
tries, including Afghanistan, which are responsible for the most forced
migrations. They believe that Afghanistan has suffered the most from
religious violence. In their article entitled ‘Did Secularism Fail?
The Rise of Religion in Turkish Politics’, Taydas et al. (2012) com-
pared the Iranian and Afghan societies and stated that Afghanistan
adopted a more moderate attitude toward a religious state in the post-
1995 era. The rulers in this country were willing to incorporate reli-
gion into the public and social domains, but they did not believe in a
state-based religion as a proper one. In the article ‘Religion, State, and
Democracy: Analyzing Two Dimensions of Church-State Arrange-
ments’, Michael Driessen (2010) believes that in Islamic countries,
especially in Afghanistan, the empowerment of religious authority can
pave the way for dangerous Taliban policies and expose the society to
a sacred form of violence.

What distinguishes this study from the existing works is that it
a) matches the Sharia-based order of the Taliban, in both govern-
ments, with the theoretical pattern of the sacred society proposed by
Davis, b) analyzes the changes in modern Afghanistan, c) analyzes the
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differences in Afghanistan over time, and d) expresses the reason for
the change in the political and social behavior of the Taliban.

4. THEORETICAL FRAMEWORK

Religiously speaking, societies can be divided into three types with
respect to the way they organize their social order. They include sa-
cred, secular, and pluralist societies. Among them, a sacred society,
which can be either traditional or reactive, is greatly uniformed. Ac-
cording to Charles Davis, such societies, as opposed to secular ones,
consider social order as a superhuman entity which is devoid of the
rationalistic dimensions of man (Mohaddesi 2019: 50-53). In their
view, the social order has a transcendental origin, i.e., they see social
order and its rules as God-given, far from being a human construct,
remaining intact and flawless over time (Mohadessi 2007: 78). The
legitimacy of the rulers in such societies depends heavily on their an-
imosity towards non-religious societies. The relationship between
these two societies is not an easy one. They either coexist in a state of
mutual ignorance or isolation, or recourse to war and violence to com-
pel conversion or submission (Davis 1994: 122). Hence, a sacred soci-
ety is a religious society that emphasizes religion and religious author-
ity in its various layers. Even the political power is viewed from a re-
ligious and sacred perspective because it is considered to be ordained
by God. Therefore, the absolute obedience to the authorities in such
societies is not a civil obligation but a religious duty, which shows the
degree of faith and sincerity of individuals (Firahi 2003: 21 and 25).
Furthermore, in such societies, the socio-political order originates from
the transcendental. Therefore, the absoluteness of the transcendental is
transferred to something that is limited or finite. Challenging such a
system has hazardous consequences, and the guardians of this system
are beyond criticism. Normally, the violators of these rules are deemed
as outsiders and satanic (Mohaddesi 2007: 90).

Davis continues to say that there are two types of sacred society.
The first is a ‘traditional sacred society’ in which modernity and its
features are not to be found; hence, it can continue to exist as long as
it is intact from the effects of modernity. In such a society, the direct
and pervasive influence of religion as a superhuman or sacred entity is
evident. That is why it is monolithic and accepted in its entirety by the
people, whose management does not require repression and extreme
violence (Mojtabaiee 1973). The other type of sacred is a ‘reactive sa-
cred society’ formed to oppose modernity (Davis 1994: 123). Through
its particular understanding of religion, this society considers the so-
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cial and political order to come from God. To be more precise, God is
enslaved by certain religious institutes to consecrate a particular social
and political order (Mohaddesi 2007: 93). To resist disintegrating and
relativistic processes, such a society begins to monopolize the social
rule. However, since it faces many obstacles in achieving its goals, it
gradually leads to strictness and violence at different social levels.
According to Davis, it is basically impossible to sustain a traditional
sacred society in the modern age because unity is one of its primary
characteristics. Globalization and the revolution in communication
through the development of media and virtual networks have led to
the dissolution of traditional borders and the independence of large
and small societies. Consequently, the restoration of unity in a society
in which people's presuppositions have been changed by modernity
and they have come to rationalization is always accompanied by vio-
lence.
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Fig. 1. Davis's conceptual model of a sacred society

According to the above model, in a sacred society and system,
contrary to a secular society, the belief in the transcendental and sa-
cred origin of political rule consecrates all the laws. It is precisely for
this reason that any opposition to the rulers of such a society is forbid-
den (Firahi 2003: 25-27). This society is not receptive to pluralism,
and the monolithic political order is based on violence and submission
rather than on dialogue and compromise (Mohaddesi 2007: 78).
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After the dimensions of Davis's theoretical pattern are specified, it
is time to compare the Taliban's sacred society and Sharia-based order
with these dimensions to detect whether or not they fit together.

5. DAVIS'S SACRED SOCIETY AND SOCIAL ORDER
IN BOTH TALIBAN GOVERNMENTS

According to Davis's theory, which classifies sacred societies into tra-
ditional and reactive forms, this study analyzes the Taliban rule in
both of its governments, the first from December 1, 1996 to 2001 and
the second since August 2021.

5.1. Davis's Traditional Sacred Society and the Taliban Order

In the name of religion and their own interpretation of it, the Taliban
started to set up and implement particular plans and programs the ul-
timate aim of which was to bring Afghanistan under Sharia law. In
this vein, their attempt to reconstruct the Afghan society can be de-
scribed as a Sharia-based order. The ideological foundations of the
Taliban system stem from four primary factors, including a) Deobandi
thought, b) Islamic Sharia modeled on the practices of the Rashidun
Caliphs, c¢) Pashtunwali tribal beliefs, and d) Wahhabism (Badakhshan
and Keshavarz Shokri 2023; Tajik and Sharifi 2009: 41-42; Rashid
2000: 219-305; Ahmadi 1998: 27; Shahraki 2021: 74). Now, it is time
to see whether this order fits Davis's traditional sacred society. The fit
will be assessed in terms of the four main features of Davis's theory,
including social integrity, exclusive interpretation of Islam, reduction
of rationality, and reduction of violence.

5.1.1. Social integrity

The Taliban came to power at a time when Afghanistan was still a tradi-
tional society with very few features of modernity. Given that a pre-
modern society is integrated and that people's life-worlds tend rather to
be the same (Burger et al. 2002: 73), the Taliban faced an ethnically
diverse society but almost a unified one in terms of culture and intelli-
gence during their first rule in the 1990s, when socialization process
and socializing organizations were not very different. They encountered
scattered and partisan ethnic identities, with Pashtuns, Tajiks, Hazaras,
and Uzbeks being the most influential groups. The Taliban recruited
their followers primarily from the Pashtun tribes on both sides of the
Durand Line in Afghanistan and Pakistan, the largest ethnic group and
the founders of Afghanistan (Qureshi 1996: 99; Sungur 2016: 441).
As a result, they emerged with a more cohesive and powerful tribal
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structure compared to other ethnic groups (Sajjadi 2001: 54; Najafi
2010: 43; Arzagani 2012: 60; Bakhshi and Nourmohammadi 2023:
53). Ethnically, the population is about 55-60 per cent Pashtun, so
they are ardent supporters of the Taliban, who come from the same
ethnic group. Due to their well-known identity, based on a distinct
tribal system and language, the Taliban have a significant influence on
the other Afghan ethnic groups (Tajik and Sharifi 2008: 41-42; Vatan-
yar 2023: 438).

These ethnic disparities, especially the unequal distribution of
power, have contributed significantly to socio-political problems such
as ethnic conflicts, stalled state-nation building processes and exacer-
bated political crises. These factors are potential or actual obstacles to
social integration (Norouzi, Lavasani, and Nazifi 2023: 270; Rotberg
2009; Maizland 2021: 4). However, despite these ethnic challenges,
the Taliban faced a society marked by backwardness, tradition, preju-
dice, and resistance to modernity and renewal, with similar socializa-
tion processes and institutions. In such a society, national identity,
patriotism, and a preference for national interests over ethnic consid-
erations had not yet emerged among the general populace (Sardarnia
and Hosseini 2014: 52; Edwards 2010: 967).

While ethnicity is a fundamental framework for both cohesion and
division within Afghanistan's traditional society, the role of religion as
a unifying factor among different ethnic groups should not be over-
looked. Unlike ethnicity, religion seeks solidarity and identity beyond
the narrow confines of family, tribe, sect or nationality, extending to
the broader ‘Ummah’. The Taliban leveraged religious sentiments to
foster unity among the masses and promise a return to security (Fazli
2022: 115-116). According to the statistics, 70-80 per cent of Af-
ghans lived in the rural areas before 1964. There was a traditional,
rational and intellectual system with less complexity than in modern
times. Furthermore, Islam as the religion of 99 per cent of the people
and Sunnism as the religious sect of about 80—89 per cent of the socie-
ty were more conducive to unity (Kramer 2021: 3). Weak links be-
tween urban and rural areas, and between Afghan villages and the out-
side world, strengthened the Taliban's power. The relatively deep ties
between rural inhabitants and religious forces, along with the influ-
ence of religious leaders as guides to worldly and spiritual salvation,
provided the Taliban with an opportunity to attract the masses and
foster unity among them (Maizland 2021: 4).
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Based on these factors, what Davis calls ‘social integrity’ as one
of the characteristics of a sacred society holds true about the first Tali-
ban's government in Afghanistan as its primary characteristic.

5.1.2. The exclusive interpretation of Islam

In his definition of a traditional sacred society, Davis holds that this
society, unlike a secular society, sees the social order of divine ordi-
nance as being well away from human agency (Davis 1994: 122). This
situation was also present in Afghanistan during the first period of the
Taliban rule. According to the Taliban, there is only one way to bring
order to society, and that is through adherence to their interpretation of
Islamic Sharia. Their primary objective was the revival of the Cali-
phate within the political structure of Islam in the form of the ‘Islamic
Emirate’ (Bakhshi and Nourmohammadi 2023: 45-44). They even
referred to their state as an Islamic state. Gradually, in practice, reli-
gion became a tool at the service of the Taliban; in other words, religion
turned into an ‘ideological tool of the state’. In fact, the state-based
religion is the direct output of a religious state. From this perspective,
the Taliban believe that the legitimacy of such a state will be under-
mined when the unfaithful forces take power (Mohaddesi 2007: 88;
Glinski 2020: 3). Such an attitude toward Islam in this state defines
people as merely passive and submissive agents. It is the state and reli-
gious leaders that have the right to interpret and impose divine orders,
and people have no right to ever cooperate or participate in the power
and decision-making processes. The Taliban considered their state as
a divinely ordained to change the Afghan society. Hence, the relation
between the sacred thing and the power structure allows the ruling indi-
viduals and groups to impose their own tastes, attitudes and hegemony
on the society, creating a socially unified atmosphere (Maley 1998;
Badakhshan and Keshavarz Shokri 2023: 304; Hossein Khani 2011:
215-216).

Thus, the society that the Taliban governed by during their first
period of rule was exclusive and served the Taliban's interests, much
like Davis's concept of a sacred traditional society. Their interpretation
of Islam was among the most primitive, brutal, and anti-intellectual.
They had an inflexible interpretation of Islam that was not forward-
looking or aimed at societal development, but rather regressive and
reliant on violence. Therefore, violence, rigidity, and extremism were
the three prominent characteristics of the Taliban (Baker 2021: §;
Matinuddin 1999: 78; Yousefzai, Sinaei, and Rafat 2023: 202).
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The Taliban sought to eradicate all signs of a modern state from
the society they governed. Through the imposition of strict and exclu-
sive laws and decrees, they also organized various political and social
affairs based on their interpretation of Islam. The Taliban leader, Mul-
lah Omar, who was introduced as the ‘Commander of the Faithful’,
based his governance on Sharia, the traditions of the Prophet (PBUH),
and the Rashidun Caliphs, and considered the primary mission of the
Taliban to be the implementation and promotion of Islamic Sharia in
society (Badakhshan and Keshavarz Shokri 2023: 304-305; Roy 2008:
62; Fazli 2022: 122). Although the group modeled its decision-making
on the Pashtun tribal council (Jirga), with its growing power, all the
decisions were made solely by Mullah Omar. As a result of his indi-
vidual decisions and instant orders, the ugly face of the Taliban, which
was supposed to establish an Islamic state, was exposed (Fazli 2022:
115; Badakhshan and Keshavarz Shokri 2023: 304-305; Hossein
Khani 2011: 215-216). The statements by Mullah Ahmad Wakil, the
Taliban's spokesman at that time, about Mullah Omar clearly reveal
his authority and discretion:

Decisions are based on the beliefs of the Commander of the
Faithful. We do not need consultation; we believe that our
actions are based on the tradition (rules and actions of the
Prophet Muhammad). We follow the beliefs of the Emir.
Here, we do not have a president, but we have the Com-
mander of the Faithful. Mullah Omar holds the highest po-
sition, and the government cannot make decisions without
his approval. The principle of public elections is against
Sharia, and that is why it is avoided (Roy 2008: 23).

This aligns with Davis's theoretical pattern of the monolithic na-
ture of traditional sacred societies.

5.1.3. The reduction of rationality

In Davis's theoretical pattern, the third criterion for a traditional
sacred society is the reduction of rationality. Basically, in premodern
societies, the high level of social integrity and the unified meaning-
making order across different segments form a common lifeworld in
which emotion overcomes reason (Burger et al. 2002: 74). According
to Davis, the individuals in traditional sacred societies are believed to
be incompetent to solve problems related to human life and destiny;
salvation does not depend on individual's will, but it is transcendental
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and supernatural. The return to a transcendental origin is necessary
and right (Davis 1994: 125).

One of the consequences of the Taliban's rise to power in 1996
was extremism, superficiality, dogmatism, and the suspension of ra-
tionality in individual, social, and political matters. During the first
period of the Taliban rule, they fought and opposed all norms of the
international community, manifestations and symbols of modernity,
development, and nation-building processes (Yousefzai, Sinaei, and
Rafat 2023: 202-203 and 207-208; Shahraki 2021: 71 and 77-79). In-
stead of relying on the principle of equality and recognizing reasona-
ble civil rights, this group operated on the basis of ethnic and tribal
socialization. Despite the Taliban's claim to follow and be loyal to Is-
lamic Sharia, in practice, they adhered more to the traditions and laws
of the Pashtun tribe. They strived for the superiority of their tribal and
ethnic group, claiming, for instance, that the tribe of the Muslim Ca-
liph must be the superior tribe (Fazli 2022: 117-118; Vatanyar 2023:
438; Mojdeh 2003: 33).

Apart from the Taliban's irrational and illogical considerations on
ethnic issues, their reliance on and adherence to religion was also en-
tirely outside the realm of rationality and wisdom. Their fundamental-
ist views were incompatible with any form of modern rationality. They
were and are fanatics with a very superficial and literal understanding
of the religion. Their opposition to the teaching of experimental and
natural sciences like chemistry and physics and replacing them with
religious sciences to provide a basis for individuals' happiness and
salvation, the preference of the madrasas over schools, the resort to
violence and inflexibility, the pursuit of intense sectarian hostilities,
especially against Afghan Shiites, the strong opposition to Western
civilization, the regression to pre-modern times, the rigid interpreta-
tion of religious concepts, self-righteousness, and the excommunica-
tion of other Islamic sects and denominations are only a small part of
their violence, ignorance, and alienation from rationality (Yousefzai,
Sinaei, and Rafat 2023: 193; Ahmadi 1998: 27; Shahraki 2021: 193;
Sardarnia and Hosseini, 2014: 59; Emami 1999: 90; Bakhshayeshi
Ardestani and Mirlotfi 2011: 34; Rashid 2000: 75; Amini and Arifani
2021: 66).

The worst part of this scenario is the Taliban's attitude and behav-
ior towards Afghan women. They believe that women symbolize the
honor and dignity of men and, therefore, must be protected (Bakhshi
and Nourmohammadi 2023: 48; Morshedizad 2001: 44). With this
mindset, during the first period of the Taliban rule, women were de-
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prived of all individual and social rights and freedoms. Girls were
confined to their homes and banned from education. Women were not
allowed to leave the house, travel without a male guardian, work in
public or private institutions, drive a car, buy and sell goods, walk
around the city, or participate in political, social, and economic activi-
ties. They were only allowed to attend funerals, visit the sick, and make
urgent purchases. They also had to wear a burqa (Bakhshi and Nourmo-
hammadi 2023: 42-48 and 56; Rasouli 2016: 339-360; Kashani, 1998:
58; Abbaszadeh Marzbali and Taleshi Kelti 2022; Maghsoudi and
Ghalladhar 2011: 180; Harrison 2022). Notably, of the 33 decrees issued
by the Taliban's Department of Promotion of Virtue in 1996, 14 were
specific to women, and 17 were common to both men and women
(Tajik and Sharifi 2009: 42).

The restrictions and deprivations imposed on women are high-
lighted in the book Al-Emarah al-Islamiyah wa Nizamha, considered
as the constitution and manifesto of the Taliban movement, written by
Abdul Hakim Haqgqani. It explicitly states that politics and governance
are exclusively for men and that women have no right to enter these
domains under any circumstances (Abdul Hakim Haqqani, 1443
AH/2022 AD [N.d.]). Men were not spared from certain restrictions
either. For example, they were required to wear turbans, keep their hair
short, grow beards, wear shalwar kameez, pray in congregation and
avoid individual prayer. According to the Taliban's sacred orders, their
state strongly opposed radio, television, music, painting, sculpture and
other arts for all men and women. The historic Buddhas of Bamiyan
were destroyed as Afghanistan's cultural heritage. They only acknowl-
edged cricket as a legitimate sport in the country (Clements 2003:
2019; Bankiyan Tabrizi and Naderi Chalav 2023: 31; Marsden 2000:
60, 62, and 75).

The Taliban deemed their irrational actions, such as mutilations,
lashings, deprivation women of many human rights and freedoms,
particularly education, torture of opponents, destruction of ancient arti-
facts and statues, to be in compliance with Muhammadan Sharia (Pol-
lowitz 2014: 6). However, according to many rational thinkers world-
wide, these actions are completely incompatible with reason.

5.1.4. The reduction of violence

As mentioned above, according to Davis, in an integrative and cultur-
ally uniformed traditional sacred society, every individual accepts the
social order there, and public relations stem from a transcendental
will. Hence, there is no space for questioning; everyone should con-
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form to the religious laws as interpreted by the religious elites and not
be deceived by modern rationality. According to Davis, a result of the
dominance of this form of traditional sacred society is the reduction of
violence.

The experimental studies of the first Taliban government suggest
that this theoretical element by Davis, i.e. the reduction of violence,
has nothing to do with that rule of theirs; rather, it was quite different
in the case of Afghanistan. The fact is that the Taliban's violence was
more noticeable at that time compared to the present (Maley 2001:
14). A distinguishing characteristic of the Taliban during this period is
‘violence’ and ‘inflexibility’ (Sarafraz 2011: 111-115; Bakhshi and
Nourmohammadi 2023: 45; Yousefzai, Sinaei, and Rafat 2023: 202).
The assassination, torture, and murder of opponents by the Islamic
Emirate were so excessive that the only countries which formally rec-
ognized it were Pakistan, the UAE, and Saudi Arabia (Shaffer 2006:
283; Badakhshan and Keshavarz Shokri 2023: 303). Thus, the Taliban
gradually increased the discontent of people, especially the non-Pash-
tun ethnic groups. This was due to their reductionist religious attitudes,
inflexible mindset, violent methods to achieve their goals, which they
saw as complying with those of the Prophet, glorification of war as a
symbol of power, and rejection of peaceful methods such as persua-
sion, dialogue, and negotiation (Yousefzai, Sinaei, and Rafat 2023:
202). The Taliban turned blind eyes to consecutive UN resolutions
and expelled many foreigners from Afghanistan. Homosexuals and
adulterers were stoned to death, and the hands of thieves were ampu-
tated. People were dragged out of their shops for mass prayers in the
mosques. They treated people according to tribal laws. They would
not negotiate with the Akhavans, Jamaatis and Maududis (Clements
2003: 219).

According to reports by the international human rights organiza-
tions, the Taliban killed thousands of Afghans during their first gov-
ernment in 1996. One example is the massacre of thousands of
Hazaras in Mazar-i-Sharif in a few days in August 1998, which was
considered genocide. According to Human Rights Watch reports, after
Mazar-e Sharif fell into the hands of the Taliban, their leader declared
that Shia Hazaras were infidels and worthy of killing and looting. The
mass killing of those people in such provinces as Sar-e Pol and Bami-
yan from 1999 to 2001 is an example of religious violence (Giustozzi
2009: 249).
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5.2. Davis's Reactive Sacred Society and the Taliban's Rule

With the fall of the Islamic Republic of Afghanistan in 2021, the sec-
ond period of the Taliban's Islamic Emirate began. During the Repub-
lic era, efforts were made to democratize and modernize Afghanistan
with the support of Western governments, particularly the United
States. These efforts included rebuilding and reinforcing the police
and the army, holding presidential and parliamentary elections, reviv-
ing the modern administrative and tax systems, enhancing infrastruc-
tures and the institutional foundations of the government and civil
society, reducing poverty, taking serious steps against terrorists, and
boosting economic and social conditions. Efforts were also aimed at
creating governmental institutions, gaining international recognition
(Sardarnia and Hosseini 2014: 48), promoting human rights, especial-
ly women's rights, facilitating their participation in political, social,
and cultural spheres, ensuring various freedoms and enabling their
employment in government and private sectors (Hosseini 2023: 289—
388; Kazem 2005: 507-517; Bakhshi and Nourmohammadi 2023: 49—
51). Many women were appointed as judges, and some even entered
the parliament (Snow and Benford 2000: 85). However, these efforts
did not achieve significant and tangible results. Several reasons can be
cited for this failure, the most important of which include:

e These measures were limited to specific sectors and groups
within Afghan society, resulting in the persistence of unfavorable
conditions during the Republic, especially for women. These included
a lack of legal protection, imprisonment of girls and women for flee-
ing their homes (Human Rights Watch 2012: 288-293), and divisions
within the military and security forces. All this led to dissatisfaction
(Moghaddas 2021: 60—61), widespread corruption, arbitrary and eth-
nic-based appointments and dismissals, embezzlement of public funds,
lawlessness, and nepotism (Bakhshi and Nourmohammadi 2023: 54).

e The lack of a consistent war strategy against the Taliban, the
centralization and monopolization of power in the presidential palace
(Schroden 2021: 21), the inability of the central government to estab-
lish order, security and justice, ethnic and tribal diversity overshadow-
ing national unity, ethnic conflicts and the lack of a cohesive national
identity (Yousefzai, Sinaei, and Rafat 2023: 196; Sardarnia and Hos-
seini 2014: 50-53), internal governmental disputes leading to a crisis
of authority, and a lack of consensus on national interests (Marzbani
and Amiri 2023: 162; Gazerani, Athari Allaf, and Arian Manesh 2022:
130-135).
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o These numerous challenges and obstacles reflect the fragility of
the state and the significant decline in its power during the Republic
era. In reality, the Karzai and Ghani administrations could not effec-
tively address the challenges posed by traditional forces (Moghim
2023: 541-542), because neither had national roots, but sprang from
a confederation of tribes. As a result, behind all the formal develop-
ments, the principle of ethnic and tribal identity, solidarity and corre-
sponding loyalties prevailed (Salehi Amiri 2010: 82—83; Sardarnia and
Hosseini 2014: 53).

e Considering the above points, it can be seen that the society
over which the Taliban rule during their second period in power is not
fundamentally different from the society of their first rule or even the
republican era. Thus, it cannot be definitively said that the contempo-
rary Afghan society has moved beyond the traditional sacred society
envisaged by Charles Davis. Once again, different ethnic groups, pri-
marily lacking a participatory political culture, are striving to assert
their tribal dominance, thereby creating a fertile ground for ethnic con-
flicts (Sardarnia and Hosseini 2014: 53). In other words, ethnic differ-
ences, along with the gap between modern and sacred orders have led
to disruption and chaos (Joscelyn 2021: 15).

¢ Hence, this study also seeks to identify whether the Taliban's
Sharia-based rule in modern Afghanistan is consistent with the ele-
ments of Davis's traditional reactive society, including, social disinte-
gration, Afghans' experience of modernity, the growth of social ra-
tionality, and the increase in violence.

5.2.1. The disruption of social integration

According to Davis, when a traditional sacred society is exposed to
modernity and its elements, integrity and unity among its members
give way to disintegration and separation, and the absolutist view of
the origin of social order gives way to cultural relativism. Thus, de-
spite planned efforts to sustain integrity and monopolized social order,
cultural disruption, relativism and pluralism are bound to occur (Davis
1994: 123). Historical and experimental evidence shows that Davis's re-
cent claim is testified with respect to the Afghan society, in its entire-
ty, under the second Taliban rule.

With the Taliban's return to political power, social and political
integration has been disrupted. Conflicts and clashes of interests exist
between different ethnic groups and social forces, as well as between
government officials and agents themselves. The Pashtun ethnic group
has a more cohesive tribal structure than other ethnic groups, and is
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more powerful due to its dominance in leadership and key government
positions, seeking to impose its dominance over other tribes and eth-
nicities (Bakhshi and Nourmohammadi 2023: 53-54; Maizland 2021:
4). This situation plays a significant role in creating fragmentation,
division, and tension in the society, threatening the national unity.
The Taliban's ethnic and sectarian revenge exacerbates this (Sardarnia
and Hosseini 2014: 51-52; Rotberg 2009: 58).

The above problem is not limited to the social system and its forc-
es; it also extends to government officials and agents. During the first
period of the Taliban rule, there was more integration and unity among
them than during the second period. In the early years of the move-
ment, Mullah Omar managed to present himself as a charismatic and
enigmatic savior, but his leadership style later led to opposition against
him (Bahrami 2023; Bankiyan Tabrizi and Naderi Chalav 2023: 35;
Qandil 2022). In the second period, internal differences among the
Taliban have become apparent. For instance, in February 2022, some
of the most prominent Taliban leaders criticized the country's direc-
tion. For example, Sirajuddin Haqqgani, the interior minister and leader
of the Hagqgani network, stated that the Taliban's monopoly on power
was tarnishing their entire system. Mohammad Yaqoob, the defense
minister and son of Mullah Omar, advised the Taliban to meet the
people's demands. Abbas Stanikzai repeatedly voiced his opposition to
the ban on girls' education. Meanwhile, Hibatullah Akhundzada issued
decrees banning Taliban officials from polygamy, yet they continued
to practice it, disregarding his orders. Furthermore, Taliban forces
ignored Akhundzada's general amnesty order and continued extrajudi-
cial killings (Qandil 2022). Akhundzada tried to suppress his oppo-
nents by appointing trusted allies and supporters from Kandahar to
government positions and even moving his decision-making center
from Kandahar to Kabul (Mahmoudi 2020: 218).

Consequently, figures like Haqqani, Mohammad Yaqoob Muja-
hid, and Abdul Ghani Baradar, the deputy prime minister for econom-
ic affairs, are more pragmatic compared to other leaders like Akhun-
dzada and advocate for balanced international relations. Some Taliban
members, including Mujahid and Baradar, despite being part of the
Kandahari Taliban, oppose Akhundzada's policies. Haqqani is mainly
based in southeastern and eastern Afghanistan, but Akhundzada gov-
erns Afghanistan with the support of a small circle of religious leaders
and his supporters in Kandahar. Haqqani places key relatives in gov-
ernment positions (Bahrami 2023; Qandil 2022). Baradar led the
peace negotiations with the United States and holds weaker positions
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than the other Taliban branches. Military leadership belongs to Mo-
hammad Yaqoob, and the Hagqani network is under Hagqani's control
(Bahrami 2023). After Mullah Omar's death in 2013, the Taliban
fragmented into different factions. The political branch led by Baradar
pursued negotiations, while the military branch, led by Akhundzada,
aimed to revive the Islamic Emirate through military operations
(Mahmoudi 2020: 218).

Certainly, the challenges facing the Taliban are not limited to in-
ternal conflicts. Currently, they face several opponents, both outside
and inside Afghanistan. The external opponents are based in countries
such as Turkey, Tajikistan, and European nations. Internally, there are
non-Afghan extremist groups like Tahrik-e Taliban in Pakistan, the
Islamic Movement of Uzbekistan, Ansarullah in Tajikistan, the East
Turkistan Islamic Movement, and particularly ISIS of Khorasan.* The
Taliban lack the serious resolve to combat these groups. They have
been fighting alongside these groups for years, sharing familial and
kinship ties. They fear that a serious confrontation with these groups
could have a negative impact on their own troops. Consequently, they
lack the necessary capacity to control the terrorist groups present on
the Afghan soil (Bathaee, Shafiei Sarvestani, and Esmaeili 2023: 157;
Bahrami 2023; Vatanyar 2023: 446; Hosseini 2018: 199). Although
the Taliban pledged to sever ties with al-Qaeda* as part of the Doha
Agreement with the United States, in practice, they have not strictly
adhered to this commitment. The assassination of Ayman al-Zawabhiri,
the leader and mastermind of al-Qaeda by American drones near the
Taliban palace indicates that the Taliban have violated this agreement
(Vatanyar 2023: 447).

Therefore, one of the factors threatening the Taliban's governance
is their internal conflicts and power struggles. They currently face a
crisis of order and security (Sardarnia and Hosseini 2014: 54). This
situation has led to the reinforcement of Salafi-Jihadi groups in Af-
ghanistan and has provided an opportunity for terrorist groups to oper-
ate freely in the country (Lafraie 2009: 104—105).

However, Davis's perspective that ‘the confrontation of a sacred
traditional society with modernity and its manifestations leads to cul-
tural relativism replacing the absolutism of the general source of so-
cial order’ does not apply to the Taliban-ruled society in its second
term. Despite two decades of the republic governance and efforts to
build a new state-nation relationship, the attempts have essentially
failed. As a result, the society under the current Taliban rule does not
differ significantly from the traditional society under the first Taliban
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regime. Neither have the perspectives and positions of the Afghan
people on various social, political, cultural and economic issues
changed to embrace modernity and democracy, nor have the nature
and methods of Taliban governance evolved to accept political devel-
opment and transformation. On the one hand, people are grappling
with ignorance, poverty and inequality. On the other hand, political
leaders are entangled in power struggles, ethnic biases, and extremist
ideologies. Therefore, the diversity and plurality in such a society is
primarily ethnic and tribal rather than cultural (Edwards 2010: 967,
Rotberg 2009: 58; Roy 1993: 73; Mojdeh 2003: 33). Cultural relativ-
ism, the emergence of skepticism towards traditional values and the
adoption of a participatory political culture occur in a society where
people have achieved sufficient intellectual and political maturity and
where government officials see themselves as the people's servants,
not their guardians.

5.2.2. The experience of modernity by Afghans

According to Davis, when modernity succeeds in making inroads into
a traditional sacred society, influencing people's thoughts and actions,
and making them doubt their anti-modern reactions, there will be a
change in the society. Hence, as modernity spreads, with the ease of
communication and universal technology, one can expect a new social
order whose prominent characteristics are social disruptions and dif-
ferences (Davis 1994: 123). This situation does not apply to the socie-
ty under the Taliban in their second era. Despite some fundamental
changes that occurred during the republic period, the current Afghan
society remains traditional, closed, and undemocratic. Taliban officials
still oppose modern values, new civilities, democracy and its require-
ments; instead, they advocate regression, Salafism, fundamentalism,
and a rigid dogmatic interpretation of religion marked by violence and
strictness, piety and a sacred view of historical achievements (Yousaf-
zai, Sinaei, and Rafat 2023: 201; Fazli 2022: 111-112). The socialization
of the Taliban is oriented towards local channels, on one hand, and
religious channels, on the other. Thus, their perspective on matters is
both subnational, or ethnic, and transnational because it is based on
traditional moral and religious values that are not accepted by the in-
ternational community. In the Taliban's traditional governance, inter-
national norms and values are considered illegitimate and, therefore,
not taught to their followers. This Taliban approach implies an anti-
social or anti-international community stance for the Afghan nation.
The Taliban view their domestic policies as independent and different
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from the international community. Similarly, they attempt to internalize
local-religious norms and values, keeping the Afghan nation away from
the influences of modern identity and civility. Additionally, state-
building is pursued through coercion, force, and policies of exclusion
and suppression (Yousafzai, Sinaei, and Rafat 2023: 203-201; Marsden
2000: 110-109). Furthermore, as in their first period of rule, the Taliban
disregard human rights, especially the rights and freedoms of women
and ethnic minorities, and continue the same violent, harsh, and preju-
diced treatment as before, and there is no sign of democracy in their
governance (Tohidi and Qasemishahi 2022: 699).

All the aforementioned considerations not only highlight the ‘ab-
normal’ internal and external behavior of the Taliban but also suggest
that they will remain unrecognized by the rest of the world if they
avoid accepting international norms and values or engaging in interna-
tional socialization (Yousafzai, Sinaei, and Rafat 2023: 193 and 207-
208). These abnormalities have led some to describe the current state
of the Taliban as neither a full-fledged government nor a complete mo-
vement, but rather a liminal state between a government and a move-
ment (/bid.: 194). During their first period of rule, Saudi Arabia, Paki-
stan and the United Arab Emirates recognized the Taliban, but, in the
current period, no country or global organization has recognized their
government. Only dialogues with their representatives have taken
place, or their representatives have participated in some global confer-
ences (Ansari 2002: 153; Savari et al. 2022: 96; Azizi 2021: 7). Coun-
tries like China, Russia, Iran, Turkey, and Turkmenistan have handed
over the Afghan embassy to the Taliban representatives without offi-
cially recognizing their government (Tohidi and Qasemishahi 2022:
695-696).

It should be noted that although the overall nature and governance
style of the Taliban in the new period has not changed significantly
compared to the first period, some minor and secondary changes can
be observed. For example, the Taliban have realized that if they con-
tinue to pursue their goals and ideals as violently and overtly as be-
fore, the pressure and obstacles on the part of the international com-
munity will persist, posing a serious threat to the maintenance of their
government. Therefore, they may gradually seek to change their be-
haviors and policies, even if only superficially. They may reduce vio-
lence (Mahmoudi 2020: 214). In any case, given that more than
20 years have passed since their first rule, and that unintended changes
have occurred both in the Afghan society and globally during this
relatively long period, they are trying to manage the society with more
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caution and fear. At present, parts of the Afghan population, especial-
ly women, are dissatisfied and protest against the Taliban's policies.
The most dissatisfied individuals are likely to be those affected by the
reforms that took place during the republican period. Despite the fail-
ure of the state-building and democratization process in Afghanistan
during the republican era, some positive effects of those reforms, albe-
it minor, have permeated contemporary society and parts of the Af-
ghan population. Therefore, it cannot be completely denied that the
reforms during the republic did not have a positive impact on the cur-
rent Afghan society in areas such as political institutions, political par-
ticipation, political parties, minority rights, various freedoms, wom-
en's rights, and education (Sajjadi 2009: 164; Sharifi and Adamou
2018: 3).

5.2.3. Increase of social rationality

According to Davis, in a reactive sacred society, social order and the
meaningfulness of social life do not depend on rational discussion
which leads to a negotiation among discrepant opinions. Therefore, it
is possible to express different opinions and achieve fairly rational
results (Davis 1994). This feature of Davis's theory partially matches
Afghanistan under the second Taliban rule. In contemporary Afghan
society, there are signs of change in thoughts and attitudes among
some sections of the population exposed to the manifestations of mo-
dernity, including mass media and virtual networks. These individuals
have come to understand that they should question the Taliban leaders'
claim that their aim to establish the Islamic Emirate is nothing more
than the implementation of Sharia law. They should also consider the
possibility that the Taliban have turned religion into a tool for govern-
ance. Considering that the Taliban viewed the Islamic republic gov-
ernment under Karzai and Ashraf Ghani as a secular government which
promoted corruption and immorality and served the United States
(Bakhshi and Nourmohammadi 2023: 54-53; Maizland 2021: 4), peo-
ple ask themselves whether the Taliban are now subject to criticism
for their governance? Achieving such an understanding, which means
recognizing the true nature of the Taliban's religious government, can
be seen as a sign of growing social rationality (Sajjadi 2009: 11-10).
Therefore, from the perspective of these segments, although the Tali-
ban claim to be committed to implementing Sharia rules and acting in
accordance with religious interests, they may have to overlook some
religious norms when necessary, for example, in the pursuit of power
(The Visual Journalism Team 2021: 2).
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However, beyond this group, the majority of the society still lacks
intellectual and cultural maturity and is unable to act beyond the con-
fines of local and ethnic considerations. The thinking of the majority
of the Afghan population is influenced by a traditional and archaic
society interwoven with various customs and tribal traditions, making
it difficult to identify a single framework for defining the identity of
the Afghan people. Such a population lacks the instrumental rationali-
ty to prioritize national interests over ethnic considerations and na-
tional patriotism (Fazli 2022: 115; Marsden 2000: 93; Roy 1993: 73).
This situation also applies to the Taliban leaders and their governmen-
tal officials. Although a combination of internal and external factors
necessitates that the Taliban reflect more critically on their self-
serving and so-called official interpretations of religion and recognize
that such an approach to religion has rendered religious values and
norms invalid and made them unacceptable to part of the current Af-
ghan generation (Hassan 2021: 25), they continue to resist and persist
in pursuing their irrational goals and ideals. They are also ensnared by
ethnic considerations and insist on the superiority of the Pashtun eth-
nicity over others, thus attempting to impose their tribal inclinations,
intertwined with religious considerations, on the people of Afghani-
stan (Bakhshi and Nourmohammadi 2023: 55; Fazli 2022: 116; Mo-
jdeh 2003: 33).

5.2.4. The increase of violence

To delineate his theoretical pattern, Davis says that, after the perme-
ation of modernity into the reactive sacred society, disintegration
occurs, and cultural relativism appears in consequence. This change
makes political leaders try to artificially restore integrity and mo-
nopolize social order. Since they fail to do so and people do not care
about the rulers' attempts, it makes violence and pressure the only
choice for the state. In this way, the minimum amount of tolerance
that exists in the traditional sacred society disappears in the reactive
sacred society (Davis 1994: 122).

In modern Afghanistan, which is considered as a reactive sacred
society according to Davis's pattern, historical and experimental evi-
dence shows that the situation somewhat validates Davis's view, be-
cause the violence employed by the second Taliban government is no
less than that in their first government. Thus, tyranny and obscu-
rantism have been revived by the Taliban once again. Despite interna-
tional opposition, the Taliban continue on a path that is incompatible
with the accepted international norms. Violence and rigidity remain as
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the prominent features of Taliban governance, stemming from the tra-
ditional Pashtun culture (Shahraki 2021: 74; Bakhshayeshi and Mirlot-
fi 2011: 34; Vatanyar 2023: 439). While they claim that their govern-
ment is established based on Islamic Sharia law, modelled on the Ra-
shidun Caliphs, and outwardly emphasize principles such as equality,
brotherhood, opposition to all forms of tribal and linguistic prejudices,
and the protection of the lives, property, security and peace of Afghan
Muslims, the Taliban’s policies and practices have contradicted these
tenets. Consequently, this relative tolerance has been violated, and
violence has replaced it (Fazli 2022: 125-126). Enumerating the acts
of violence committed by the Taliban would be a long list beyond the
scope of this paper. Just a few examples of the Taliban's violent and
irrational behaviors in their new rule include banning the publication
of materials in any language other than Pashto on their official radio
and newspaper ‘Sharia’, harassing, restricting and even killing of eth-
nic minorities, especially Shias in Mazar-e Sharif and the other Hazara
areas (Fazli 2022: 125), strong opposition to modern societal devel-
opment, modern civility and other manifestations of modernity (Amini
and Arifani 2021: 306; Shahraki 2021: 75; Yousefzai, Sinaei, and Ra-
fat 2023; Norouzi, Lavasani, and Nazifi 2023: 270), forcing men to
grow beards, wear turbans, cut their hair short and wear traditional
attire (Bankiyan Tabrizi and Naderi Chalav 2023: 31), requiring wom-
en to wear hijab and burqas, banning them from education, leaving the
house, traveling and taking government or non-government jobs, and
advising them to completely obey their husbands (Vatanyar 2023:
441; Habibi 2021: 127; Hosseini 2023: 389; Bathaee, Shafiei Sar-
vestani, and Esmaeili 2023: 160 and 173), and violent and inhumane
treatment of women and misogyny (Bakhshi and Nourmohammadi
2023: 42 and 57-55; Taheri 2022: 95; Saeedi 2021; Hosseini 2023:
388-384; Mohammadi 1998: 68). The emergence of some discontent
in the Afghan society and the flight of some elites from the country
have compelled the Taliban be more cautious and reflective in their
violent and strict actions, especially because the Taliban leaders know
that confronting universities, closing or postponing education, and deal-
ing with faculty members and students have very negative impacts not
only on domestic opinion, but also on the views of other nations, gov-
ernments, and international organizations towards them (Ali and Lan-
day 2021: 36). This can increase the pressure on their newly-established
government by human rights activists, women's rights defenders, po-
litical figures, journalists and social network users and, as a result,
disrupt the order of the reactive sacred society (Semple 2015).
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So the Taliban have somehow come to the realization that Af-
ghans expect them to show a more lenient behavior and to reconsider
their attitudes towards different layers of the society, especially their
opponents and women. If they put violence aside and, instead, choose
proper words and deeds, they can gain legitimacy and a stronger
stance in competitive processes such as elections. There is no need for
violence, war and terror to rule. Although the Taliban lack such a ca-
pacity (Nada 2021), there is evidence that they have shown more pa-
tience from the beginning of their new term in power and have tried to
project a new image of themselves as changeable beings. The result
of the discussions above is more or less consistent with Davis's theory of
violence in a reactive sacred society.

6. CONCLUSION

This study sought to answer the question ‘whether or not the Taliban's
intended rule in both of their governments matches Davis's theory of
the sacred society’. What Davis calls a sacred society is a society in
which social order is of a divine nature. Since it is not man-made, it is
unquestionable. According to Davis, such a society comes in two
forms. The first is a traditional sacred society which is integrative,
monolithic, rigid, and anti-rational. The output of such a society is the
reduction of violence and the observance of laws. The second is a re-
active sacred society, which is a disintegrated society marked with
relativism and cultural diversity, as well as increased rationality due to
the permeation and influence of modernity. Since the state tries to re-
store integrity and monopolize the social order, it ends up with in-
creased violence and absence of any form of easy-going behavior.

The results show that the Sharia-based rule intended by the Tali-
ban in their previous and current governments in Afghanistan (the first
from 1996 to 2001 and the second from 2021 onwards) matches Da-
vis's theory in general, but not in detail. The society ruled by the Tali-
ban in the first period corresponded to Davis's traditional sacred socie-
ty, because its divine ordinance corresponded to the characteristics of
a traditional sacred society mentioned by Davis, such as social integri-
ty, stricture, counter-rationalism, and monopoly, especially in the case
of religious interpretations. The only exception is violence. Davis be-
lieves that violence is reduced in a traditional sacred society because
of its unified nature. However, historical and experimental evidence
shows that violence increased in the traditional sacred society of Af-
ghanistan during the first Taliban rule, as the Taliban employed in-
creasing terror and threat to achieve their goals.
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The Afghan society in the second period of Taliban rule resem-
bles a ‘reactive sacred society’ as Davis describes it, and at the same
time has some differences. The similarity lies in the Taliban leaders'
goal of opposing modern civilization, the manifestations of modernity,
and internationally accepted norms, which were the legacy of two dec-
ades of republican governance, manifested in such elements as democ-
racy, rationalism, equality, freedom, elections, parliament, respect for
human rights and women's rights. According to Davis, the Afghan
society under the Taliban rule can be deemed as a reactive sacred so-
ciety, in which the rulers are afraid of the penetration and expansion
of modernity. Hence, they try their best to prevent it. Also, as Davis
notes, the reactive sacred society ruled by the Taliban has traces of
social fragmentation and division. Contrary to what Davis says, this
fragmentation is not due to relativism, cultural diversity, or applica-
tion of instrumental rationality, but rather it originates from ethnic,
linguistic and tribal prejudices.

On the other hand, what distinguishes this society from Davis's
reactive sacred society is that such a society, according to Davis, re-
sorts to increasing and extensive violence because of its contact with
modernity and the government's attempt to re-establish divine social
order and restore unity. Despite resorting to violence during their sec-
ond term in power and in comparison to their first term, the Taliban
have acted more cautiously and meticulously overall. Therefore, if the
level of their violence has not decreased in this period compared to
the previous one, it has not increased either. While the Taliban aim
to restore the absolute divine and sacred origin of the social order and
maintain the unity and exclusivity in today's Afghan society, which
may be transformed by the encroachment of modernity, they have re-
alized that they will not be recognized by states and global organiza-
tions as long as they continue to use the current violent and irrational
methods to pursue their goals and insist on continuing their abnormal
behavior, which is in no way acceptable to the international communi-
ty. This will make the serious challenges they face now more severe
and complex. The Taliban's behavior indicates that they are unpredict-
able, so we will have to wait and see what happens in practice in the
future.

The above considerations and views on the first Taliban govern-
ment lead to the truth that Davis's theoretical framework does not
completely match the reality of the so-called sacred societies. In a
sense, his theory and the reality of the societies that he studies are dif-
ferent. In his book entitled Religion and the Making of Society: Es-
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says in Social Theology, Davis mentions the post-revolutionary Iran
as the best example of a sacred society, though, here again, there is not
a complete match between theory and practice. Therefore, it can be
concluded that what Davis identifies as the characteristics of a reactive
and traditional sacred society only partially matches the societies
known by the same name in history, and not more than that.

NOTE
* The organization is banned on the territory of the Russian Federation.
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